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Arise ! Awake ! And stop not till the Goal is reached 



SRI RAMAKRISHNA ANSWERS 

Question (posed by himself) : ‘Do you know what the God of worldly people 
is like ?’ 

Sri Ramakrishna : ‘It is like children's saying to one another while at 

play, “I swear by God." They have learnt the word from the quarrels of 
their aunts or grandmothers. Or it is like God to a dandy. The dandy, 
all spick and span, his lips red from chewing betel-leaf, walks in the garden, 
cane in hand, and, plucking a flower, exclaims to his friend, “Ah 1 What a 
beautiful flower God has made !” But this feeling of a worldly person is 
momentary. It lasts as long as a drop of water on a red-hot frying-pan. 

‘You must be firm in one ideal. Dive deep. Otherwise you cannot get 
the gems at the bottom of the ocean. You cannot pick up the gems if you 
only float on the surface/ 

Question (posed by himself) : ‘What does Vedanta teach ?’ 

Sri Ramakrishna : IBrahman alone is real and the world illusory. Isn’t 
that so ? But as long as God keeps the “ego of a devotee” in a man, the 
Relative is also real. When He completely effaces the ego, then what is 
remains. That cannot be described by the tongue. But as long as God keeps 
the ego, one must accept all. By removing the outer sheaths of the plantain- 
tree, you reach the inner pith. As long as the tree contains sheaths, it also 
contains pith. So, too, as long as it contains pith, it also contains sheaths. 
The pith goes with the sheaths and the sheaths go with the pith. In the 
same way, when you speak of the Nitya, it is understood that the Lila also 
exists ; and when you speak of the Lila, it is understood that the Nitya also 
exists. 

Tt is He alone who has become the universe, living beings, and the 
twenty-four cosmic principles. When He is actionless, I call Him Brahman ; 
when He creates, preserves, and destroys, I call Him Sakti. Brahman and 
Sakti are not different from each other. Water is water, whether it is still 

or moving. 
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‘It is not possible to rid oneself of “I-consciousness”. And as long as 
one is aware of this “I-consciousness”, one cannot speak of the universe and 1 
its living beings as unreal. You cannot get the correct weight of the bel-fruit 
if you leave out its shell and pith. 

‘The brick, lime, and brick-dust of which the stairs are made are the 
same brick, lime, and brick-dust of which the roof is made. The universe 
and its living beings exist on account of the Reality of Him who is known 
as Brahman. 

‘The devotees— I mean the vijnanis— accept both God with form and 
the Formless, both the Personal God and the Impersonal. In a shoreless 
ocean— an infinite expanse of water— visible blocks of ice are formed here 
and there by intense cold. Similarly, under the cooling influence, so to say, 
of the deep love of Its worshipper, the Infinite reduces Itself to the finite 
and appears before the worshipper as God with form. Again, as, on the 
rising of the sun, the ice melts away, so, on the awakening of Knowledge, 
God with form melts away into the same Infinite and Formless. 

‘As long as a man analyses with the mind, he cannot reach the Absolute. 
As long as you reason with your mind, you have no way of getting rid of 
the universe and the objects of the senses— form, taste, smell, touch, and 
sound. When reasoning stops, you attain the Knowledge of Brahman. Atman 
cannot be realized through this mind ; Atman is realized through Atman 
alone. Pure Mind, Pure Buddhi, Pure Atman— all these are one and the same. 

‘Just think how many things you need to perceive an object. You need 
eyes; you need light; you need mind. You cannot perceive the object if 
you leave out any one of these three. As long as the mind functions, how 
can you say that the universe and the “I” do not exist ? 

‘When the mind is annihilated, when it stops deliberating pro and con, 
then one goes into samadhi, one attains the Knowledge of Brahman. You 
know the seven notes of the scale : sa, re, ga, ma, pa, dha, ni. One cannot 
keep one’s voice on “’ni” very long/ 

Question (posed by himself) : ‘What will you gain by merely being intuitively 
aware of God’s existence?’ 

Sri Ramakrishna : 4 A mere vision of God is by no means everything. 

You have to bring Him into your room. You have to talk to Him. 

‘Some have heard of milk, some have seen milk, and some have drunk 
milk. Some have seen the king, but only one or two can bring the king 

home and entertain him.’ 




ONWARD FOR EVER ! 



Duty ceases for him who is 
free; what power can cons- 
train the free being ? He does 
good, because it is his nature, 
not because any fancied duty 
commands it. This does not 
apply to those \who are still 
in the bondage of the senses. 
Only for him, who has trans- 
cended the lower self, is this 
freedom. He stands on his 
own soul, obeys no law ; he is 
free and perfect. He has un* 
done the old superstitions and 
got out of the wheel. Nature 
is but the mirror of our own 
selves. There is a limit to 
the working power of human 
beings, but no limit to desire ; 
so we strive to get \ hold of the 
working powers of others and 
enjoy the fruits of their la- 
bours, escaping work ourselves. 
Inventing machinery to work 
for us can never increase well- 
being, for in gratifying desire, 
we only find it, and then we 
want more and more, without 
end. Dying, still filled with 
ungratified desires, we have 
to be born again and again in 
the vain search for satisfac- 
tion. ' Eight millions of bodies 
have we had before we reach- 
ed the human,’ say the Hin- 
dus. Jnana says, ( Kill desire 
and so get rid of iff. That 
is the only way. Cast out 
all causation and realise 
the Atman. Only freedom 
can produce true morality. If 
there were only an endless 
chain of cause and effect. Nir- 
vana could not be. It is ex- 
tinction of the seeming self, 
bound by this chain. That is 
what constitutes freedom, to 
get beyond causality. 









INDIAN INDEPENDENCE 
WITH ITS SILVER LINING 

Editorial 
The Silver Lining 

Twenty-six years ago, on 15th August 
1947, at the stroke of midnight hour, when a 
vast part of the Eastern hemisphere lay 
hushed in sleep, India awoke ‘to life and 
freedom’. Hundreds of thousands of her 
children had sacrificed and staked their all 
for winning the precious fruit of political 
independence from the fists of the foreign 
rulers. Though fissured and stained with 
the blood of communal carnage, the precious 
fruit was in the hands of India’s children, 
whose joy knew no bounds at the historic 
achievement. Through many a trial and 
vicissitude of fortune the Indian people has 
clutched this fruit to its bosom and kept it 
safe over these two and a half decades. With 
the dedication and diligence of her Children 
and the blessings of God, let us earnestly 
hope, India will preserve this freedom for all 
time to come. 

During the first few months of Indian 
Independence, observers all over the world 
had wondered if India could make a going 
concern of her freedom. Even today foreign 
observers of the Indian situation wonder how 
this gravity-defying Jagannath-car of a nation 
manages to keep steadily moving. India, in 
these twenty-six years, has made some pro- 
gress in education and industry, administra- 
tion and technology, transport and telecom- 
munication, scientific research and agricul- 
tural output. She has fought six wars with 
her neighbours, most of them with Pakistan, 
and these wars were thrust upon her un- 
willing hands. Most of the time, she has been 
able to keep in peace and harmony her differ- 
ent religious communities and heterogeneous 
racial components. She has so far en- 
deavoured to follow democratic procedures 
and a parliamentary form of government as 
envisaged in the national Constitution. All 
these make up the silver lining to the dark 
clouds surrounding India’s independence and 
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we sincerely hope that this peripheral glory 
will expand and suffuse all aspects of national 
life. 

The Cloud of Problems 



activity. On the eve of political freedom, 
three hundred million Indians were ready to 
start the reconstruction of a new India brick 
by brick. And Gandhiji and some of his 
predecessors had laid out a detailed plan for 



The silver lining, however, must not blind 
us to the black mass of problems and per- 
plexities overshadowing the Indian nation 
today. Winning of political independence 
was only the initial step to the winning of 
what Mahatma Gandhi called the ‘organic 
Swaraj’. Organic Swaraj, according to 
Gandhiji, comprises four freedoms : political, 
economic, social, and moral. An Act of 
Parliament can give us constitutional Swaraj, 
declared Gandhiji, but it will profit us little 
if we are unable to remove the internal 
weaknesses . 1 We have tended to keep our 
eyes shut to the ‘internal weaknesses’ and 
so the other three constituents of the organic 
Swaraj are eluding our grasp. A host of 
problems arising from un-won economic, 
social, and moral freedoms is demanding our 
attention. But we are either ignoring the 



that herculean upbuilding. But the leader- 
ship that took over the reins from the British 
rulers had not the robust, down-to-earth 
common sense of those great ones. They 
borrowed plans and capital from foreign 
countries, offered a sort of socialism which 
turned out to be a pacifier to the masses, and 
commenced the reconstruction of India from 

9 

the top. The majority of the masses who 
had been awakened to national consciousness 
went back to their age-old slumber. The re- 
construction from the top yielded quick and 
spectacular results. The educated and the 
employed felt that they were riding the wave 
of prosperity. With the magic wand of 
socialism, some of us believed that we had 
brought progress and prosperity to this 
ancient, poor, and backward country! 

Failure of the Human Factor 



problems or seeking to patch them up. 
Enormous tensions bom of poverty, inflation, 
soaring prices, overpopulation, unemploy- 
ment, social and economic inequalities, cor- 
ruption in administration, nepotism and 
indiscipline, are rising menacingly. It is 
high time that the leaders of the ruling party 
and the opposition, both at the Centre and 
in the States, as well as the public, took 
serious notice of and came to grips with them. 
Further neglect of these problems and ten- 
sions may push the whole country to the 
brink of chaos. 



Let it not be construed that we are ques- 
tioning the bona tides of our distinguished 
leaders, most of whom are not with us today. 
Any country or society can be legitimately 
proud of such leaders. Their intentions were 
noble but their strategy was rather short- 
sighted. An economic plan, for example, 
that works wanders in Russia or America 
may flop in India for the simple reason that 
the Indian is not a Russian or an American ; 
the Indian Government is not a totalitarian 
set-up nor, on the other hand, a two-party, 
presidential form of democracy. Learning 



Rebuilding from the Top 

For centuries this country lay enslaved, 
inert, and somnolent. Through the efforts 
of many illustrious leaders, the last of whom 
Was Mahatma Gandhi, the country shook off 
its somnolence and awoke to freedom and 

I Young India , 13-9-28 



from others is right and the duty of all men, 
but Copying or imitation is often wrong and 
ruinous. This short-sightedness in strategy 
can also readily be seen in other fields like 
education and social amelioration. 

The illusoiy wave of opulence, the in- 
discreet investment spree, and the govern- 
ment’s misconceived policy of socialism in- 
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flamed the native and very human weakness 
of greed in our countrymen. Nationalism, 
patriotism, unselfishness, and dedication to 
duty, evident in them during the struggle for 
independence, were swept away by the up- 
surge of greed and selfishness. No one 
seemed to ask what he owed to the country ; 
everyone seemed bent on demanding his 
supposed dues from the society and nation. 
The ‘lottery mentality* of getting a maximum 
return for a minimum investment became 
manifest everywhere. Planners and leaders 
in India entirely overlooked and left out of 
calculation the most vital factor in the success 
of any plan or project, namely, the human 

factor. 

With all our spiritual and moral heritage. 
We have to admit that our countrymen, in 
large segments, are insincere, self-centred, 
egotistic, and indolent. ‘Our insincerity in 
India is awful,’ regretted Swami Vivekananda 
in one of his Indian lectures. 2 It is rather 
difficult for us to imagine a country where 
its people rob and steal from its railways and 
buses, bum and destroy public property and 
buildings, and dip their hands into funds col- 
lected for National Defence. Twenty-five 
years of political independence brings to our 
mind the example of a railway conductor 
demanding an unlawful payment for allotting 
a couple of vacant third-class berths to a 
family which was first on the waiting list. 
Ironically enough, that day was the Silver 
Jubilee Anniversary of our Independence ! 
Hundreds of such instances are occurring 
around the country each day of the year. 

Psychology of Dependence 

*The whole national character’. Wrote 
Swami Vivekananda once from America, *is 
one of childish dependence.’ 3 What he said 
more than seventy-five years ago is equally 



true of the Indian national Character today. 
Most of us continue to harbour the colonial 
assumption that ‘somebody is going to do it 
all for me’. As Michael Manley, the Prime 
Minister of Jamaica, remarked to a journa- 
list, roughly a year ago, ‘One of the greatest 
tragedies of the whole colonial period is the 
tendency to come out of a dependent situa- 
tion with a psychology of dependence.’ 4 
Unfortunately for us in India, not only the 
people but also the leaders and rulers 
cherish and perpetuate this ‘psychology of 
dependence’. ‘Swaraj or self-government’, 

wrote Gandhiji, ‘means continuous effort to 
be free of Government control— foreign or 
national. It will be a sorry state of affairs 
if people were to look up to Government for 
the regulation of every detail of life.’ 5 It is 
indeed a sorry state of affairs that we are 
in. The Government of the country suffers 
from the ‘grandmother complex’— trying to 
make the people dependent on it for almost 
everything. In their turn the people show 
no desire to grow into manhood, and display 
childhood tantrums with endless demands 
and violent demonstrations. 

No doubt every government and people 
under the sun will have their drawbacks and 
failures. And the Indian Government and 
people are more than true to this law, To 
be sure, serious problems did arise and the 
country tackled them as best it could. 
During national crises the country stood 
united and the leaders acted with courage 
and statesmanship. But what is strange 
about our present Government is the way it 
goes about covering up its failures by 
inventing scapegoats. ‘The search for a 
scapegoat’, said Dwight D. Eisenhower once, 
‘is the easiest of all hunting expeditions.’ 
From the failure of seasonal rains to the 
alleged activities of some foreign intelligence 
agency, the list of scapegoats is variegated 



2 The Complete Works (Advaita Ashrama, Maya- 
vati, Himalayas) , Vol. Ill (1960) p. 431 

3 ibid.. Vol. V (1959) p. 67 






4 Time (U.S.A.) , Aug. 21, 1972 

5 Young India , 6-8-25 
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and ironically amusing. A few months ago 
we had occasion to witness a very well got- 
up and expensive show in the Capital 
arranged by the Information and Broadcast- 
ing Ministry of the Government of India. 
It was entitled Badhte-Kadam or ‘Progres- 
sive Steps’. So far as it depicted the struggle 
for Indian freedom, it was a worth-while 
and educative show. But it had some poli- 
tical overtones in it. Any intelligent viewer 
could easily make out that the show had 
hints tending to push the blame for adminis- 
trative failures on to foreign rulers of by- 
gone days. This is neither a manly approach 
to life and its struggles nor a good example 
to be set before the public. Our people in 
their turn naturally exonerate themselves for 
their inefficiency and indolence and rend the 
Government for all the economic and social 
ills plaguing the country. 

Strategy of Reconstruction Based 

on ‘Man* 

Gandhiji had some of the clearest ideas 
about achieving true freedom or, as he 
called it, organic Swaraj, based on the 
efforts of each citizen in the country. His 
ideas are best summarized in these lines : 

Swaraj or self-government is a resultant of 
individual self-rule and is to be achieved 
by the same means as are required for 
individual self-rule. The full realization 
of its content will be circumscribed by 
the quality and strength of the efforts of 
individuals to realize these freedoms [i.e., 
political, economic, social, and moral] in 
their own selves. Internal reform on a 
national scale by organization and unity 
in which everybody can participate, is the 
only answer to this challenge. Internal 
weaknesses only frustrate such reform. So 
patient constructive labour is the alpha 
and omega of organic Swaraj. 6 

6 See M. K. Gandhi : Political and National Life 
and Affairs (Compiled and ed. by V. B. Kher, Pub. 
by Navajivan Publishing House, Ahmedabad-14, 
1957) , Vol. I', p. xviii 



Any effort at rebuilding India must start 
with the individual Indian. Each one must 
be involved in this grand venture of build- 
ing our country anew. A country does not 
become strong, productive and prosperous if 
a few thousand elected representatives, legis- 
lators, M. P.s, and ministers move about 
briskly in jet planes. On the contrary, when 
its masses begin to work with dedication 
and diligence, the country, even with very 
few legislators and ministers, starts on its 
road to prosperity. If the average citizen in 
India does not feel identified with the 
nation-building programme, of the Govern- 
ment, there is good reason for it. He feels 
he has no role to play in it, that the ‘pros- 
perity’ is being manufactured for him, and 
that when angry for some flimsy reason he 
can destroy public property as if it belonged 
to some alien government. Undoubtedly, the 
process of building from the bottom is very 
slow, especially in the Indian milieu, and 
not at all spectacular in results like the pro- 
cess of building from the top down. But 
there is no need for unseemly hurry. If this 
country and its people have had to wait for 
centuries to earn political freedom, they 
should now be prepared to work patiently 
and steadily for a few generations to achieve 
the more difficult economic, social, and 
moral freedoms. Imprudent impatience 
will only complicate the present situation. 
Wealth and prosperity for a nation cannot be 
achieved in five or fifteen years like growing 
a mango tree in a bottle. Parliamentary 
debates, budgeting tricks, and magic for- 
mulas of borrowed ‘isms’ may impress 
mortals but not LaksmI, the Goddess of 
wealth and prosperity! 

Planning in India must not be through 
carbon copies erf Russian or American or 
other strategies.' It must be adapted to 
Indian conditions, natural and human. Our 
internal weaknesses are many and seriously 
hinder large-scale planning where coordina- 
tion, discipline, efficiency, and hat’d work 
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are absolutely necessary for success. Heavy 
industries, for instance, may be necessary in 
a country with underpopulation. But in 
India, with its staggering overpopulation, 
more of them would only accentuate the pro- 
blem of unemployment. Dividing the country 
into smaller viable zones and trying to make 
each one of them self-sufficient regarding 
food, housing, and employment, may prove 
a good strategy and would be in consonance 
with Gandhi ji’s economic ideas as well as 
with Swami Vivekananda’s stress on self- 
reliance. In turning the enormous popula- 
tion itself into an asset and a rich source of 
energy, India can seriously examine modem 
China’s experience. As for the policy of 
nationalization, we would say, ‘First generate 
enough nationalism in our citizens to enable 
them to have minimum working honesty and 
then do whatever you like, including nation- 
alization. Without first achieving that. 




most cases, a carte blanche to inefficiency, 
indolence, corruption, and national deca- 
dence.’ Though aware of the possibility of 
stirring up comments about advocating 
capitalism, we would still recall here a few 
wise words from an editorial of The Daily 
Telegraph , London : 

‘What India needs is not socialism, but 
sense and prosperity. These objectives 
will not be best reached by measures of 
nationalization . . .. Rather, they demand 
the fostering, protection and support of 
those private sectors which are India’s 
only genuine industrial assets . 57 

Need For Hard Work and Discipline 

The American Government has a declara- 
tion on its dollar bills which reads, ‘In God 
We Trust’. But the Americans’ trust in 
God is well combined with intelligent, hard, 
organized work. They have a sort of gold 
standard too to support their currency. 

7 Quoted in The Hindustan Times, New Delhi, 

dated 15-3-71 



That is why the American dollar dominated 
the international money market for many 
years. But even such a strong currency is 
going into a tailspin owing to great political 
and economic pressures. Strangely enough, 
we in India are trying to achieve prosperity 
and a high standard of living through a 
currency which has neither the backing of 
gold nor of hard work. Sloganizing will not 
produce wealth. An average worker or 
cffice-goer in India will agitate tirelessly to 
get bonuses and increments but will never 
agree to a cut of his holidays, or even work 
whole-heartedly on working days ! The 
Government, which is bewildered by run- 
away inflation, helplessly follows a policy of 
labour appeasement. Trade unionism in 
our country seems to put a premium on in- 
discipline and to be determined to thwart 
production targets. Sri H. V. R. Iyengar, 
former Governor of the Reserve Bank and 
an astute economist, gave the following very 
practical counsel to our countrymen some 
two and a half years ago: 

‘ . . . the solution for the problem of in- 
flation in India is hard work, discipline, 
feeling for productivity, and a sense of 
restraint in pushing cost claims, 

‘If people at all levels put in dedicated 
work with a sense of discipline, rapid and 
sustained momentum could be effected in 
economic growth without having to go 
through the sufferings of inflation and 
without sacrificing the liberties of a free 
society/ 

He followed this up with a stern warning, 
if the country failed to accept and Carry out 
the simple solution of ‘hard work and dis- 
cipline’ to combat economic crisis: 

‘If we are not prepared to do this under 
a system of free democracy, we may have 
to submit ourselves to the rigours and 
horrors of a dictatorship . 58 

Cultivate a Spirit of Manliness and 

Self-Reliance 

‘Stand up, be bold, be strong,’ Swami 

8 The Hindu, Bangalore, dated 13-2-71 




328 



PRABUDDHA BHARATA 



August 



Vivekananda urged men everywhere. ‘Take 
the whole responsibility on your own 
shoulders, and know that you are the 
creators of your own destiny / 9 He was a 
man-maker and his message was strength 
and manliness. An independent nation, 
especially one like India which was long 
enslaved, acutely needs this message. ‘What 
freedom really confers’, said Michael 
Manley, ‘is the opportunity to be totally res- 
ponsible for one’s own fate/ We must look 
within ourselves for the causes of our 
failures. To hunt for scapegoats is weak- 
ness and unmanliness. To insinuate that 
some outside agency is torpedoing all our 
constructive plans for eradication of poverty 
shows not only political inefficiency but 
lack of honesty to ourselves. Our country- 
men must be brave, manly, and adventurous. 
‘It is our laziness, quarrelsomeness, greed 
and selfishness which are responsible for the 
backwardness and stagnation of our country 
and economy. Let us overcome our weak- 
nesses and usher in a new era through hard 
work and discipline’ — that should be the 
type of our approach to national problems. 
We should drastically limit the receiving of 
foreign monetary assistance if not altogether 
stop it. ‘Nations, like individuals/ wrote 
Swami Vivekananda to one of his close 
associates at Madras, ‘must help themselves. 
This is real patriotism. If a nation cannot 
do that, its time has not yet come / 10 As 
far as the national economy is concerned, 
the private sector is as important as the 
public sector and there should be whole- 
some cooperation and friendliness between 
the Government and the private sector. As 
one eminent economist recently said, ‘The 
Government and the people should think of 
only one sector and that is the national 
sector .’ 11 

The Complete Works, Vol. II (1963) p. 225 

10 ibid., Vol. V p. 108. 

11 N. N. Palkhivala, in a report of The Hindusthan 
Times dated 3-5-72. 



In this great task of national reconstruc- 
tion and regeneration, the leaders in every 
sphere have a great part to play by setting 
an example of unimpeachable integrity, 
dedication, discipline, and diligence. If in 
the last quarter-century attempts for national 
reconstruction have not been successful, it 
is not a little due to the failure of leadership. 

If there has been a wrong approach to 
economic strategy, it needs to be recognized 
and corrected. There is no meaning or gain 
in persisting in the pursuance of an un- 
practical modus operandu Every one, in- 
cluding great leaders and big governments 
may commit mistakes. That is only human. 
But it is also human to admit them and 
change for the better. As Gandhiji said, 
‘Confession of error is like a broom 
that sweeps dirt and leaves the surface 
cleaner than before / 12 

Youth’s Responsibility and Need of 

Man-Making Education 

The responsibility of rebuilding India and 
the challenge of accomplishing this awesome 
task will have to be largely faced by the 
youth of the country. And education should 
be the best means of preparing them for 
this onerous enterprise. No doubt, the 
secondary and collegiate education in India 
is in rather an agonizing state at present 
Heaps and heaps have been written and 
spoken on how to reform education. Hardly 
anything effective seems to have been done 
in practice. We only would say, let educa- 
tion be ‘man-making’. Swami Vivekananda 
wanted it that way. A mass of implication 
is capsuled in that phrase, ‘man-making’. 
The most obvious and essential points in 
man-making are strength, self-confidence, 
character, endurance and tenacity, dedica- 
tion and discipline. If these are not taught 
and practised in schools and universities, 

12 Young India, 16-2-22. 
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let the youth learn them from our national 
heroes who laid the foundation for the 
winning of independence. Among them, 
Swami Vivekananda’s life and character 
give us one of the best illustrations of the 
process of ‘man-making’. 

Religious Fellowship and Communal 

9 

Harmony Essential for United 
Endeavour for Prosperity 

In the process of history, the Indian 
nation as well as its civilization has turned 
out to be a successful experiment in the 
fusing of many religions, races, and cultures. 
No other country in the world can lay 
claim to having accomplished this integra- 
tion and fusion enduring for such a long 
period of historical time. The citizens of 
the country must absorb this spirit of har- 
mony, tolerance, and integration, and trans- 
mit it to posterity. In these days of racial 
rivalries and ethnic animosities, the method 
of India should serve as a true and power- 
ful formula for resolving national problems 
of racial and religious origin all over the 
world. 

‘National union in India’, declared Swann 
Vivekananda, ‘must be a gathering up of its 
scattered spiritual forces/ 13 The gathering 
of ‘scattered spiritual forces’ should start 
within each of the various religions. Then 
it must become an inter-religious con- 
vergence. Spirituality is the essence of re- 
ligious life. Forms, books, and churches 
are secondary. A truly spiritual Buddhist 
will have enough spirit of brotherhood to 
live in peace with a true Hindu or Christian 
or Moslem. That is why Swami Viveka- 
nanda said, ‘A nation in India must be a 
union of those whose hearts beat to the same 
spiritual tune/ 14 Irrespective of the reli- 
gions or denominations men profess , if they 
are spiritual, they can live with mutual love, 
brotherhood, and understanding. 

lpThe Complete Works , Vol. III (1960) p. 371. 

l41oc. cit. 
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Especially in the context of strengthening 
Hindu-Moslem cordiality, we wish to point 
out that Sri Ramakrishna, the Prophet of 
Resurgent India, has made a unique and 
powerful contribution. He not only walked 
the various paths of spiritual striving pro- 
vided by Hinduism but went out of its pale 
to taste the bliss of God according to Islam 
and Christianity. After attaining the goals 
as pointed out by these two other religions, 
he declared that the same Supreme Spirit 
called Brahman in Vedanta is designated as 
Allah by Moslems and Father-in-Heaven by 
Christians. If a man is sincere, irrespec- 
tive of the path he walks, he attains the 
summit of Reality which is only one. Sri 
Ramakrishna taught this great truth to all 
his disciples, the foremost of whom was 
Swami Vivekananda. Swamiji, with his 
inborn genius for applying transcendental 
truths to practical situations, explained how 
a synthesis of Vedanta and Islam can be 
achieved in the Indian context. He was 
writing to a Mohammedan friend in Naini 
Tal in 1898 ; in the course of the letter he 
observed : 

‘We want to lead mankind to the place 
where there is neither the Vedas, nor the 
Bible, nor the Koran ; yet this has to be 
done by harmonizing the Vedas, the Bible 
and the Koran. Mankind ought to be 
taught that religions are the varied ex- 
pressions of thb religion, that is Oneness, 
so that each may choose the path that suits 
him best. 

‘For our own motherland a junction of the 
two great systems, Hinduism and Islam — 
Vedanta brain and Islam body— is the 
only hope/ 15 

And, seeing through his prophetic eyes 
the vision of the future glorious motherland, 
he added, ‘I see in my mind’s eye the future 
perfect India rising out of this chaos and 
strife, glorious and invincible, with Vedanta 
brain and Islam body/ With religious 
*->■ »■ ■* 

15 The Complete Works , Vol. VI (1963) p. 416 
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fellowship and communal harmony well 
established, people’s energies can be bent for 
national upliftment. 

India’s Spiritual Mission 

A lot of talk is afloat in the Indian atmos- 
phere about banishing poverty. All healthy 
and conjoint efforts should be made to that 
end. But, let us remember, the efforts must 
come from within Indian humanity. If at 
all poverty can be banished from Indian 
soil, it can be as a result of ‘growth from 
within’, and not because of extraneous 
efforts and agents, including the Indian 
Government. With economic improvement 
there must be social and moral uplift too. 

Let alone India, can poverty be banished 
at all, from any part of the world ? As an 
inspiring slogan it may be all right. But not 
as a fact of human life. Even in the most 
affluent countries, there is poverty, there is 
malnutrition, there are slums, illiteracy, and 
superstitions. India has been a poor 
country for ages ; possibly she will remain 
poor for many years to come. In addition 
to making efforts for increase of wealth, let 
us try for a more equitable distribution of 
it and for cultivating the virtue of content- 
ment. Let the rich and tjhe well-to-do 
voluntarily share their resources with their 
less fortunate brethren. Let the have-nots 
work for improving their lot with dignity 
and unity, discipline and dedication. 

But let us beware lest we look down upon 
and hate the poor and poverty. In this land 
of the half -naked Vedic Rfis, of Buddha, 
Sankara and Ramanuja, of Caitanya, 
Ramakrishna and Vivekananda, of Daya- 
nanda. Ram Tirtha, Gandhi, and a whole 
host of saints and sages, let us not consider 
poverty as a social crime. If wealth were 
everything in the world, why would children 
of affluent societies be roaming the streets 
like poor beggars in their own country and 
elsewhere ? What makes them come in 
shoals to India ? What do they hope to 
get in this ‘poor’, ‘backward’ country ? 



With all her faults and seeming degrada- 
tion, India is continuing to discharge her 
great mission on this earth, namely, guiding 
the human soul out of Maya’s mazes, back 
to God. Even today, compared to any 
other country on the globe, we believe, the 
atmosphere of India is more spiritual and 
conducive to God-min d ednes s ,. That ancient 
quest for the meaning of life — the quest for 
the solution of the riddle of life, the sacred 
quest for immortality and illumination — 
goes on in this land, silently, unobtrusively, 
steadily. If it is necessary to increase mate- 
rial wealth, it is also necessary to increase 
spiritual wealth. Let those souls who are 
awake to this great truth manfully endeavour 
to earn the spiritual wealth. Many struggle 
for the ideal but few succeed. Even if only 
a handful succeed, their spiritual power and 
vibrations go all over the world and help the 
sincere, aspiring souls in their onward march 
to Truth, Blessedness, and Infinity. 

That is the true mission of this country. 
In the stirring words of Swami Viveka- 
nanda: 

‘This national ship . . . has been ferrying 
millions and millions of souls across the 
waters of life. For scores of shining cen- 
turies it has been plying across this water, 
and through its agency, millions of souls 
have been taken to the other shore, to 
blessedness. But today, perhaps through 
your own fault, this boat has become a 
little damaged, has sprung a leak ; and 
would you therefore curse it ? Is it fit 
that you stand up and pronounce maledic- 
tion upon it, one that has done more work 
than any other thing in the world ? If 
there are holes in this national ship, this 
society of ours, we are its children. Let 
us go and stop the holes. Let us gladly 
do it with our hearts’ blood ; and if we 
cannot, then let us die. We will make a 
plug of our brains and put them into the 
ship, but condemn it, never ... if we are 
to sink, let us all sink together, but never 
let curses rise to our lips .’ 16 

36 ibid.. Ill (I960) p. 227. 
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Sri Ramakrishna’s Holy Feet The Refuge 



Almora 

10 . 2 . ’16 



Dear B — , 

This morning I got the registered letter sent by you. May the Lord keep 
you all happy ; the Master’s [ Sri Ramakrishna’s ] grace on you three friends is 
revealed by the fact that you are all of similar temperament, thus resulting in 
happiness in every way. It is possible to obtain everything in the world but it 
is very difficult to have a penchant for the feet of the Lord. And if that is not deve- 
loped, why then, you may gain anything else whatsoever— all that is useless. For 
none of these serves any purpose. All know this fact and can understand it. Life 
becomes sweet if devotion for God is obtained. Otherwise it is burdensome. But 
then, the Lord has granted you the wealth of devotion— we are mighty glad about 
it. If a person can fix his mind on His feet and obtain the company of those 
who are His, and serve them, life’s purpose will be achieved. Through His grace 
your disposition has become like that— this is a matter of no small fortune. Tulsi- 
das, the great devotee, has said that even sinners get wealth, friends, earthly 
glories, etc., but devotion to Hari [ the Lord and holy company fall to the share 
of the truly fortunate few. It is not surprising that all the monks have love and 
are caring for you ; for, those who have surrendered themselves to the Lord are 
the dearest and nearest [ to them ]. Their relationships are through Him alone ; 
they have no relationship of mayja with anyone. 

I already got detailed news about Swamiji’s [ Vivekananda’s ] birthday 
celebrations at the [Belur] Math. These [celebrations] are spreading every 
day, everywhere. The more the days pass, the more will these spread in the 
world. The more the people know and understand about them, the more will 
they become freed from the clutches of ignorance and will feel and understand 
truth. And thereby becoming eligible for unsullied bliss, they will be able to 
make their lives blessed. Blessed indeed is the compassion of the Lord, blessed 
His glory. 

. . . Whatever is His will is for the good. If a person can keep his mind 
at His lotus feet, there can be no cause for fear and anxiety. That He may be 
pleased to allow us to keep our minds at His feet— this is my sole, one-pointed 
prayer to Him. 

Your well-wisher 

Sri Turiyananda 




FIRST MEETINGS WITH SRI RAMAKRISHNA: 

MAHENDRANATH GUPTA 

SWAMI PRABHANANDA 



Mahendranath Gupta (1854-1932), better 
known by the pen-name ‘M\ happened to 
meet Sri Ramakrishna by a coincidence. 
Although the meeting was not exactly 
planned, it was in fact predestined, as Sri 
Ramakrishna knew, for he himself told ‘NT 
one day : 

‘I am shown everything beforehand. 
Once I saw Gauranga and his devotees 
singing kirtan in the Panchavati. I think 
I saw Balaram there and you too ... I 
recognized you on hearing you read the 
Chaitanya Bhagavat [a life of Chaitanya]. 
You are my own. The same substance, 
like father and son. All of you are 
coming here again. When you pull one 
part of the kalmi creeper, all the branches 
come toward you . . . Before you came 
here, you didn’t know who you were. 
Now you will know/ 1 

Bom of Madhu sudan Gupta and Swama- 
mayee Devi on 14 July 1854 at Calcutta, 
Mahendranath grew up in an atmosphere of 
piety and nobility. Once when he was four 
years old he went with his mother to the 
‘ ratha-yatra ’ (a Hindu car festival) at Mahesh 
on the western bank of the Gang a, and on 
the way back the party stopped at Dakshine- 
swar to see the newly-built temple 2 of 
Bhavatarim. In later days ‘M > recalled the 
incident: *1116 temple was all white then, 

new and fresh. While going round the temple 
I lost sight of my mother and was crying 
for her, standing on the dais of the temple. 

1 ‘M’ : The Gospel of Sri Ramakrishna (Tr. by 

Swami Nikhilananda, Pub. by Sri Ramakrishna Math, 
Mylapore, Madras-4, 1947), p. 305. 

2 The temple of Bhavatarinl, that is, the Divine 

Mother Rail, was then popularly known as Rasmani's 

% 

temple after Rani Rasmani, who had constructed 
it at a cost of 9,00,000 Rupees and had had it 
Consecrated on May 31, 1855, 



A young man then came out of one of the 
buildings and comforted me and began to 
call out, “Whose child is this ? Where has 
his mother gone?”' ‘M’ came to believe 
that it was Sri Ramakrishna who stood by 
him even when he was a child. Another 
incident of his young days also stuck in his 
memory. He discovered a special signi- 
ficance when one day Sri Ramakrishna 
asked him, ‘Do you remember the cyclone 
of the month of Astwin (5 October 1864) V 
‘M’ replied, ‘Yes, sir. Then I was quite 
young — nine or ten years old. I was praying 
to God earnestly in one room all alone/ 

A bright product of the Calcutta Univer- 
sity, ‘M’ worked for some time in a business 
firm and then took to teaching. He served 
as headmaster of several schools and also as 
lecturer in colleges, thereby earning a fine 
reputation. When he met Sri Ramakrishna 
first, he was a teacher in the Metropolitan 
Institution, established by Pundit Ishwar 
Chandra Vidyasagar. 

Soon after his contact with Sri Rama- 
krishna he introduced to the master dozens 
of boys who seemed to be spiritually gifted ; 
hence Sri Ramakrishna ’s devotees used to 
call ‘M’ in fun ‘the kidnapping teacher’. 3 

Like all other ‘Englishmen’ 4 of the day 
‘M’ acquired a fondness for Western philo- 
sophy and science. Attracted by the 
magnetic personality of Keshab, particularly 
by his powerful speeches, ‘M’ leaned towards 

3 Swami Saradananda: Si$ Ramakrishna, The 

Great Master (Tr. by Swami Jagadananda, Pub. by 
Sri Ramakrishna Math, Madras-4, 1956 p. 782) . 
On hearing this Sri Ramakrishna would say, ‘It is 
the right appellation for him.* 

4 Sri Ramakrishna called Mahendra and other 
English-educated young men ‘Englishmen*. See 
The Gospel, p. 275- 




